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History of Estonian Ecumenism

ECUMENICAL RELATIONS OF THE
ORTHODOX CHURCH

The ecumenical relations of the local
Orthodox church can be classified into
foreign and local contacts. The focal point
of the first category was the relationship
between the Orthodox Church of Esto-
nia and the Church of England while the
second includes contacts with the Luthe-
ran church and the local diocese of the
Roman Catholic Church. The relations
with all three denominations have been
well recorded in the press and archive
sources of the period. The following over-
view does not deal with the ecumenical
relations within Orthodoxy, e.g., ties of
the OCE with the Orthodox churches of
Finland, Latvia or other countries. To
summarise briefly, these contacts can be
characterised as friendly and there were
even ideas of convergence (such as plans
to create a Finnish-Estonian ‘Nordic’
church between 1919 and 1922)'%". The
overview does not discuss relations with
the free churches and other Protestant
movements that were relatively small at
the time. The references in Orthodox pe-
riodicals indicate that most of the con-

tacts with smaller Protestant churches
had a negative tone, even though their
diligence in disseminating religious lite-
rature, doing youth work and pastoral
care was occasionally appreciated as an
example.'s*

It should be noted in this introduction
that much of the ecumenical experience
of the Orthodox Church of Estonia was
partially based on the respective work of
the Russian Orthodox Church. For in-
stance, the synod of the Russian Ortho-
dox Church started a lively ecumenical
dialogue with the Old Catholic Church
and the Church of England already in the
beginning of the 20* century.'”® The latter
fact also helps to explain the very friendly
relations between the Orthodox Church
of Estonia and the Church of England
during the first years of independence of
the Republic of Estonia. The general at-
titude towards ecumenical cooperation
was well reflected at the meeting of the
Primates of the Estonian, Latvian and
Finnish Orthodox churches on 23-24
September 1938 in Pechory. The meeting
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Part 1: from the Beginning of the 20" Century to World War II

Prayer service on the market-square in
Pechory on the 50th anniversary of the
Firefighters® Society. Pictured, from left:
Diocesan Bishop Nikolai, next to him are
Agafon, the Hegumen of the Monastery of
Pechory, and Archpriest Tints. On the right,
the pastor of the Lutheran congregation of
Pechory, Aleksander Hinno is conducting the
prayer

decided to support the ecumenical move-
ment because it was in accordance with
the Scripture (Mt 12:30, ,whoever is not
with me is against me”) and enabled it
to join forces in the fight against godless
Communism.'®

Contacts between the Orthodox
Church of Estonia and the
Church of England

It should be noted first that the Church
of England clearly played the leading
role in the ecumenical relations with the
Orthodox church in the beginning of the
20% century. In 1888, Canterbury had
decided to establish closer relations with
the Orthodox churches.'®' Rapproche-

ment berween the Orthodox and Anglican
churches was supported by the Oxford
movement where the leading theologians
had started to take an interest in the East-
ern churches. Several committees were set
up in England and Russia to promote rela-
tions between the Orthodox and Anglican
churches. The Anglican and Eastern Or-
thodox Churches Union, founded in 1906,
and O6uwecmeso pesrumenett conumeHin
amenuranckoll yepxeu ¢ npasocnasroil (So-
ciety of Initiators of Rapprochement be-
tween Anglican and Orthodox Churches),
established in 1912, are two noteworthy
examples. In addition, both churches
organised several conferences (e.g., St.
Petersburg 1912, New York, London
and Oxford 1918) where they learned
more about each other’s doctrine and
history.'** After the revolution in Rus-
sia, the leading role in the dialogue with
the Church of England was taken over
by the Patriarchate of Constantinople.
In 1919, the Ecumenical Patriarchate in
the person of Metropolitan Dorotheos
made an unexpected proposal to many
Protestant churches to establish a League
of Churches.'® The envisaged union was
supposed to work towards harmonisa-
tion of doctrinal views and the Christian
calendar, promote communication both
at the academic and personal Christian
level and to increase mutual support as
necessary (e.g., enabling the use of prayer
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houses and cemeteries by members of oth-
er denominations).'* In 1922, the Ecu-
menical Patriarch accepted the apostolic
succession of the Anglican bishops, which
contributed to closer relations between
the Archbishop of Canterbury and the
Patriarch of Constantinople.'®* The im-
proving relations between the Orthodox
and Anglican churches were also noticed
by the Estonian press.'

How did the earlier ecumenical commu-
nication between the two churches affect
the Estonian Orthodox Diocese, which
was about to become independent? The
leading role in this respect was undoubt-
edly played by the first Estonian Bishop
Platon (Kulbusch). Even though Nigul
Hindo, a graduate from the University
of Tartu who has thoroughly studied
the life and martyrdom of Platon,
does not mention his contacts with
the Church of England before the First
World War, the Estonian emigrant
priest Juri Poska claims that Platon
was a prominent member of the So-
ciety of Rapprochement between the
Orthodox and Anglican churches in
St. Petersburg and he even visited Eng-
land once as a representative of the St.
Petersburg Metropolia.'¢” Platon’s con-
tacts become easier to research in 1918

when he starts to support the independ-
ence of Estonia — unlike the German-ori-
ented Lutheran church - sending several
letters of protest to the Archbishop of
Canterbury through Professor Ants Piip
who was living in London. In these letters,
Platon complains about the oppression by
the German occupation authorities in Es-
tonia and pleaded for the patronage and
support of England for the independence
of the Baltic nations.'6#

After Bishop Platon was murdered
by the Bolsheviks (14 January 1919),
the Estonian Diocesan Council (EDC)
continued to develop relations with the
Archbishop of Canterbury, hoping for
his support for the independence of the
church and participation in the consecra-
tion of the next Bishop. Shortly before
the extraordinary general assembly of the
Orthodox Church of Estonia, the Dioc-
esan Council, comprising seven members,
sent a letter of greeting to Archbishop of
Canterbury, Randall Davidson, notify-
ing him of the murder of Bishop Platon
and thanking Great Britain for sending
the British fleet. The letter emphasised
the desire of the martyr bishop ,,to pave
the way between the Eastern and English
churches”, because the latter was closest
to the Orthodox church in terms of the

164 Oxpyxuoe nocnanue Beenetickoro natpuapxa 1920 ropa” - lpasocnanie u axymennsm, 69-70.
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church order and canons.'®® According
to Professor Ants Piip, the representative
of the Republic of Estonia in London,
the Primate of the Church of England
responded positively to the letter from
the EDC, demonstrating willingness to
engage in closer relations.'”® On this basis,
the extraordinary general assembly of the
OCE adopted on 21 March the following
resolutions:

(1) After gaining independence, the
Church shall strive for closer relations
with the Church of England;

(2) The Primate of the Church of
England shall be asked to assist in the
consecration of the new Estonian Ortho-
dox bishop;

(3) A respective delegation authorised
by the general assembly shall be sent to
England for that purpose.'”!

The task of implementing the reso-
lutions fell on the five members of the
new Diocesan Council elected at the
same general assembly, the ministers
Nikolai Pits, Nikolai Skromnov and
Ioann Paavel and the laymen Nikolai
Kann and Paul Sepp.'”? In April 1919,

the new Council submitted an applica-
tion to the Estonian Ministry of Foreign
Affairs to obtain passports required for
the journey to England.”® I am inclined
to believe, however, that the delegation
did not actually go to England. This is
confirmed by the letter of 29 August 1919
by Professor Ants Piip to the head of the
Church of England in which he asks, on
behalf of the Estonian Diocesan Council,
whether the Archbishop would agree to
consecrate the next Estonian Orthodox
bishop.'” Furthermore, between March
and June 1919, the focal point of the ex-
ternal relations of the EDC shifted to the
plan of the united Nordic church, which
was supported at the time by the Esto-
nian and Finnish governments.'”* Both
churches still continued to communicate
with England through the diplomatic rep-
resentation in London in the person of
Ants Piip. For example, in his letter of
13 October 1919 to Ants Piip, the Arch-
bishop of Canterbury, Randall Davidson,
apologises for delayed response (he was
abroad) and asks for more information
about the wishes of the Estonian Diocesan

169 Eesti apostliku kiriku aadress Inglismaa kirikule” - Uus Elu 3 (1919), 33-34; cf. , The Estonian Clerical
Council to the most eminent Archbishop of Canterbury.” A digital copy of the letter can be found in
the personal archive of Aivar Sarapik.
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7t Eestimaa Apostliku Oigeusu koguduse Tiiskogu koosolekul 21-sel mirtsil 1919. wastu woetud resolut-
sioonid Kiriku walitsemise kiisimuse kohta” = Uus Elu 3 (1919), 45; cf. The Autonomous Othodox Church
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Diocesan Council of the Orthodox Church for travelling to England and the letter of the Archbishop of
Canterbury from 13 October 1919.

17 Ants Piip to Randall Davidson, 29.08.1919. Digital copy of the letter can be found in the personal archive
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Council with regard to the consecration
of the bishop. The Archbishop of Canter-
bury was interested in the question, what
would be the ecclesiastical subordination
of the new Estonian bishop.'” The EDC
declared in their response to the Primate
of the Anglican church on 27 November
1919 that their approach ,,was not an
endeavour to violate the canonical order
but a sincere artempt to save the church
in Estonia”. They also stated that they
are unwilling to return to subordination
to Patriarch Tikhon and asked whether
the Church of England would agree to
become the mother church for the soon-
to-be independent Orthodox Church of
Estonia.!””

However, this plan did not material-
ise and the possibility of consecration of
the Estonian bishop by the Archbishop
of Canterbury was withdrawn from the
agenda. The Orthodox Church of Estonia
resumed its relations with the leadership
of the Russian Orthodox Church in the
autumn of the same year. The latter, led by
Patriarch Tikhon, expressed willingness to
grant autonomy to the Estonian diocese
and to consecrate Archpriest Alexander
(Paulus) the Bishop for Estonia.'”® The
EDC started to arrange the technicalities
of the consecration of the bishop in co-
operation with the leadership of the ROC
from October 1919. For instance, on 17

October 1919, EDC sent a radio-telegram
to Patriarch Tikhon, asking for the Finn-
ish Archbishop Serafim to be sent to the
planned consecration of the bishop in Es-
tonia.'” The leadership of the Orthodox
Church of Estonia had two firm demands
to the head of the Russian church: the
local church must be granted full inde-
pendence (autocephaly) and the new head
of the Orthodox church of Estonia in an
independent nation could no longer be
subordinate to the head of the church of
another nation. This position of the Es-
tonian Diocesan Council is confirmed in
the newspaper Uus Elu by Anton Laar, a
member of the Council: ,,/--/ without wait-
ing for the outcome of Estonia’s political
future, we have to attain independence
for our church immediately... An eccle-
siastic connection with Russia would be
most unfortunate for us /---/. /---/. Thus,
our position is clear: full independence
(autocephaly) for the Orthodox Church
of Estonia, no matter what /---/. We say
this publicly and directly. — The time is
ripe.” ¥ As a concluding remark in the
history of the independence of the Estoni-
an church, we could note that the Serbian
and Polish Orthodox churches were also
approached through diplomatic channels
of Jaan Poska to explore the possibility
for achieving autocephaly and consecra-
tion of the new bishop.®!

176 ERA, 957-11-190, 10. Randall Davidson to Ants Piip, 13.10.1919.

1”7 EAA, 1655-3-248, 123-126. Estonian Diocesan Council to Randall Davidson, 27.11.1919.

17 EAA, 1655-3-248, 108. Government of ROC to Estonian Diocesan Council, 10.10.1919; cf. ibid., page
113, letter from the Government of ROC to Estonian Diocesan Council, 26.11.1919.

17 EAA, 1655-3-248, 121. Radio-telegram from EDC to Patriarch Tikhon, 17. 10. 1919.
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181 EAA, 1655-3-248, 59-60. Correspondence of EDC with the delegation of the Kingdom of Serbia, Croatia
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land.
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Affection for the Church of England
persisted in the Orthodox Church of
Estonia after it was granted extended
autonomy by the Ecumenical Patriar-
chate in 1923. With this in mind, it is
important to take a closer look at the
contribution of Vassili Martinson, Pro-
fessor at the Faculty of Theology of the
University of Tartu and Archpriest, to
the rapprochement between the Church
of England and Orthodox Church of Es-
tonia in the 1920s and 1930s. His main
achievement was the presentation of the
doctrines of the Anglican church in the
Estonian Orthodox press from 1925. He
concludes in his articles that the doctrines
of the two churches are very similar.'s
Martinson’s writings on the relations
between the Anglican and Orthodox
churches were later collected and pub-
lished as a small booklet. '** In addition
to the Anglican doctrine, Martinson also
presented the proceedings of the Lam-
beth Conferences 1920 and 1930. For
instance, discussing the 1920 Lambeth
Conference, he remarks, approvingly,
that it was attended by many repre-
sentatives of Orthodox clergy, including
Meletios, Patriarch of Alexandria, and
Germanos, Metropolitan of Thyateira,

deputy to the Patriarch of Constanti-
nople.'* Consequently, Martinson can
undoubtedly be regarded as a promoter
of the ecumenical dialogue between the
OCE and the Anglican churches.

The relations between the two churches
enhanced at the beginning of the 1930s.
The preconditions were created by the
1930 Lambeth Conference, which de-
cided (Resolution 33) to set up a joint
commission with the help of the Ecumeni-
cal Patriarchate and other autocephalous
churches. The task of the commission
was to develop a joint theological state-
ment.'$ When Basil Stannton Bartty, an
Anglican bishop, stayed in Tallinn on his
way back home in 1931, he informed the
local Orthodox church that the matter of
convergence between the Anglican and
Orthodox churches would be brought
back ro the agenda of the Church of
England in the autumn.'®¢ Oskar Kallas,
Estonian representative in London, was
another prominent figure who, in his
correspondence with Metropolitan Alex-
ander, attested to the willingness of the
English church to cooperate with the Or-
thodox church. The ambassador offered
assistance to the Primate of the Estonian
church in 1931 should the OCE desire

152 Martinson, ,, Hommiku-digeusu ja Inglise (anglikani) kiriku wahekorrast” ~ Uus Elie 1 (1925), 6-8. Cf. Uus
Elu 2 (1925), 1-2. Prof Martinson writes at the end of the article series, , We do not know when the union
might take place. Everything is in the hands of God. We only know that it will happen eventually because of
the prayer of our Saviour Jesus Christ that all who truly believe in him may be one (Jh 17: 11, 21)”.

18 Martinson, Hommikumaa-oigeusu Inglise (anglikani) kiriku wabekorrast.

184 [damaa digensu ja anglikaani kiriku iihinemisest Toimetanud prof. iilempreester W. Martinson. (Tartu,
M. Hermann'i triikkkikoda. 1931), 12.

185 Lambeth Conferences on the Internet: htrp://www.lambethconference.org/resolutions/1930/1930-
33.cfm.

186 _Venelaste usuelu juhtivad joud on...” = Uus Elu 7 (1930) 4; cf. ERA, 957-8-1153. Correspondence with
the Estonian mission in London concerning the passage of Anglican Bishop Basil Stannton Batty to the Soviet
Union and back through Estonia.
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closer contacts with the Archbishop of
Canterbury.'*” Initially, the leader of the
Orthodox Church of Estonia was fully
prepared to develop the cooperation. The
general assembly of the OCE elected in
the summer 1932 a commission of five,
headed by the Metropolitan, to estab-
lish friendly relations with the Church
of England.'®® Even though this fact is
confirmed by the documents of the 1932
general assembly of the OCE, no archive
records of the work of this commission
in the 1930s have been preserved.'® The
lack of sources that would cast light on
the relationship between the Anglican
and Estonian Orthodox churches in the
second half of the 1930s is significant.
There is only one report, stating that the
OCE adopted in 1937 the ecumenical tra-
dition of the Octave of Prayer, i.e., eight
days of prayer for Christian unity. The
first prayer service of this kind was pre-
sided over by Alexander, Metropolitan
of Tallinn and all Estonia, in January of
the same year in the Alexander Nevsky
Cathedral in Tallinn.'*

It should be noted in this connection
that the fascination with Anglicanism by
the Orthodox Church of Estonia left an
interesting mark on the tradition of local
rhymed hymns. The Orthodox Church
of Estonia adapted many Anglican tunes

during introduction of this type of hymns
in the 1920s. Seven of the fifty hymns
published in the 1925 Hymnal of the Or-
thodox Church of Estonia belong within
this category.’! A concluding comparison
between the OCE and EELC in their con-
tacts with the Anglican church presents
us the following picture: While the most
active communication between the Or-
thodox and Anglican churches took place
in 1919 and in 1930-32, the relations
between the Anglicans and the EELC
were most active from 1936 to 1938.'%2
There is relatively limited information on
the contacts between the local Lutheran
church and the Church of England in the
first years of the Republic of Estonia.'?

Contacts between the
Orthodox Church of Estonia
and the Lutheran Church

Without attempting to give a very detailed
account of this subject, I would like to
focus on the points of contact and dispute
between the denominations on the basis
of the Lutheran and Orthodox periodicals
of the period. As an introduction, it could
be said that the diocese of Riga and Mitau
of the Tsarist period had very few con-
tacts with the local Lutheran rural church.
This is confirmed by the documents of the

157 EAA, 1655-3-348, 1. O. Kallas to Metropolitan Alexander, 27.3.1931; cf. ibid., letter from O. Kallas to

J. Tonisson, 30.4.1931.

18 Apostli-digeusu kirik loob séprussidemeid anglikani kirikuga” - Postimees 138, 16 June 1932, 1.
" EAA, 1655-3-1137. General Assembly of the Orthodox Church of Estonia (14~17 June 1932), unnum-

bered pages.

190 Jeremia Ciocan, ,,Uhe vennasteseltsi iileskutse kirikute ithinemise cest palvetamise kaheksapievaku puhul”

- Ubine Kirik 3-4 (1939), 51-52.

14t Eesti Apostliku digeusu kiriku Wiiside raamat 1" (Tallinn, EAQK Sinod. 1925).

2 Vihuri, Rahamadgi, 173-187.
19 Rohtmets, EELK vilissubted 1919-1940, 64.
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diocese clergy meetings where the only
reference to Lutheranism relates to the
need to introduce a procedure for vol-
untary conversion of the Orthodox into
that denomination (such as in case of
marriage).'™ The fact that an ecumenical
dialogue between the two denominations
was virtually non-existent is evident from
the anti-Lutheran booklets published at
the time.'

Tension appeared in the relations be-
tween the denominations in the 1920s
when the Orthodox Church of Estonia be-
came a minority church. The disputes and
rivalry between the two churches can be
partially explained by the desire to aban-
don respectively the German or Russian
colonialist past and to take steps towards
developing an identity for the Estonian
people’s church. However, there was some
search for common ground. For instance,
the OCE circles recognised and approved
of the high church liturgical movement
that appeared in the German Lutheran
church at the end of the First World War
under the leadership of the High Church
Ecumenical League (Hochkirchlich-Oeku-
menisher Bund).'*® Professor Martinson
expressed hope that this movement could
save the local Lutheran church from the
‘crisis of faith’, which was also recognised
in the press in 1928 by Peeter Pold, for

instance.'” The Orthodox press occasion-
ally also supported the reform-minded
pastors (e.g., Theodor Tallmeister) who
recommended a liturgical reform in the
Estonian Lutheran church.'?®

Trying to avoid idealising or down-
grading Orthodox-Lutheran relations, we
should first focus on the links between the
denominations and then consider some
problematic issues. While the first cate-
gory can be classified easily into ecumeni-
cal relations at the grassroots and official
levels, the problematic questions are best
highlighted by the mutual accusations in
the Christian publications. The ecumeni-
cal relations at grassroots level include
joint commemorations of the clergymen
who were killed during liberation of Tartu
on 14 January 1919 or were murdered
in the cellar of the Credit Bank in Tartu,
support of the EELC to preserve the Alex-
ander Nevsky Cathedral in Tallinn, joint
services at various national and church
holidays, and the contribution to the tem-
perance movement. The official relations
include cooperation at the Faculty of The-
ology of the University of Tartu, devel-
opment of an inter-denominational reli-
gious education programme for schools
and attempts to join the World Council
of Churches.

The following is an overview of the

194 X X VII Enapxuansuutit Chean ayxosencrsa Piokckoit enapxus. [Tpotokonsl chesfia 28 oxtadps — 13 Honbps

1908 r. (Pura, Tun. I [emnens. 1908), 43-46.

195 _Uhe luterlase matted Lutheri usust” (Riia, Otto Ramischi tritkkikoda. 1915); cf. Serafim Lide, Lutberi
Opetus Kristuse tée-walguses. Sonake minu suguwendadele. Eestikeelde toimetanud M. Suigusaar. (Pirnu,

Laane trikikoda. 1911).

196 Vassili Martinson, ,, Korgkiriklikust liikumisest luteri usu kirikus Saksamaal” — Ajalooline albunt Pdrnu
Issandamuutmise kiriku 25, aasta junbeli pievaks 1904 - 1929 25. aug. (Pirnu, A. Janseni tritkk, 1929},

69-80.

197 Peeter Pold, ,, Waadete rewideerimisel” — Postimees 77, 18 March 1928, 3.

198 Kas uus reform” — Elutode 6, 19 March 1937, 69.
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links between the two denominations.
The first point to consider is the devel-
opment of ecumenical relations in con-
nection with the commemoration of the
1919 Tartu massacre, which developed
into a joint ecumenical event by the two
denominations in the 1920s. The OCE
started to celebrate the liberation of Tartu
with a greater degree of emphasis from
1922. On 14 January 1922, all clergy-
men of the Orthodox parishes in Tartu
assembled at the site of the massacre. In
1923, Archbishop Alexander of Tallinn
and all Estonia attended the ceremony, as
did the first Lutheran pastors.'*” By the
end of the 1920s, all churches in Tartu
commemorated this day with prayers
for the dead and remembrance ceremo-
nies.?® Both churches joined forces to
establish a committee for perpetuating
the memory of the victims who died in
the Tartu Credit Bank. The idea was to
reconstruct the cellar of the Credit Bank
as commemoration chapel. The chapel de-
sign committee included Professor Hugo
Bernhard Rahamigi from the EELC and
Dean Konstantin Kokla from the OCE.*"
The plan was implemented and the cellar
chapel of the Credit Bank was consecrated

on 14 January 1931 by the higher clergy
of the OCE and EELC.?* The contribu-
tion of Rahamigi to the cellar design and
perpetuation was duly recognised by the
Synod of the OCE, which awarded him
the third class Order of Bishop Platon.?®
The chapel was taken under heritage pro-
tection by the government in the begin-
ning of the 1930s.2* The joint services
presided over by the heads of the EELC
and OCE on 14 January in the chapel of
the Credit Bank became an established
ecumenical tradition in the second half
of the 1930s.2%

The second form of friendly relations
was manifested in the joint participation
of clergymen at the celebrations of various
institutions — army units, Defence League,
societies, schools, community centres — or
on public holidays, as evidenced in the
memoirs of Orthodox priests and publica-
tions in the Lutheran press.2¢ Combined
Lutheran-Orthodox hymn sheets were
usually printed for institutional anniver-
saries or consecrations of insignia.*’ In
connection with such events, clergymen
from one denomination could occasion-
ally preach in the church building of the
other denomination.?®® This type of co-

19 Nikolai Kokla, ,,14. jaanuar Tartus — usupievana” - Usk ja Elu 1 (1934), 8.

200 Tartu wabastamise usulik milestamine IX aastapideval 14. jaanuaril 1928 aastal” (Tartu, 1927).
o1 Mirtrite milestuseks” — Eesti Kirik 41, 11 October 1928, 331.

202 | audulebt Tartu vabastamise ja Krediitkassa keldri obvrite X11. Mdlestuspéeval - (Tartu, 1931).
203 Uusi piiskoppe ev. luteriusu kirikus” — Usk ja Elu 7 (1934), 124.

w4 Kokla, ,, 14. jaanuar Tartus”, 9.

23 E o Milestusleheke Tartu Krediidikassa keldri obwrite 20. a. surmapéeval 14. jaanuaril 1939. Jumalatee-
nistustel teenivad mitropoliit Aleksander ja piiskop Rahamigi” (Tartu, N. Kokla triikk. 1939).

26 E g, Joann Umarik, Elutee I, 253-254 (Tallinn, 1983). Copy of the manuscript can be found in the Church
of Transfiguration of Our Lord in Pirnu. Father Joann also described consecrations of the Audru Liberation
War memorial and the statue of Konstantin Pits; cf. ,Karksi kaitsemaleva lipu dnnistamine” -Eesti Kirik
33, 16 August 1928, 268.

27 Kaitseliidu Tartumaa maleva ja Ripina malevkonna 19.aastapiev. Ripinas, 22. augustil 1937 (Tartu, 1937);
of. Laulud Mehikoorma Vabat. Tuletorie Seltsi 25 a. juubeli ja lipu piibitsuse ajaks (Tartu, 1936).
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operation also includes instances when a
congregation permitted the other denomi-
nation to hold a service in their church
building. For example, one such instance
took place in the region east of the Narva
River. When some Izhorian Orthodox ap-
pealed in 1926 to Sergei Samon, priest of
the Narva Nikolai parish of the Ortho-
dox Church of Estonia, with the request
to hold Estonian services in the villages
of Vanakiila and Kallivere, the Lutheran
congregation of Kallivere agreed to let
them use their chapel for this purpose.*”
The first Estonian liturgy was celebrated
in the Lutheran chapel of Kallivere on 24
October 1926.21°

Another form of cooperation between
the two denominations was the promo-
tion of the temperance movement. The
ecumenical Christian Temperance Union

was founded in 1925 as a section of the
Estonian Temperance Union. The main ob-
jective was to reach all churches and con-
gregations to step up the fight against alco-
holism. The first meeting that adopted the
House Rules of the Union took place on 14
April 1925 in Tallinn. The Christian Tem-
perance Union organised so-called ‘tem-
perance services’ on various temperance
days, congresses and respective gatherings.
A National Christian Temperance Day was
introduced in 1926. The location of the
Union was in Tallinn until spring 1927,
but was later moved to Tartu where it was
registered as an independent organisation
with separate Articles of Association. The
Executive Board of the new Union at the
beginning of 1930 included Professor Ra-
hamigi as chairman and Professor Mar-
tison as treasurer and both men became

200 Kalliwerest — Ingerimaalt”™ = Uus Elu 3/4 (1927), 16.
210 Pidulik Jumalateenistus digeusu kombe jirele Kalliwere kiila Ew.-Luteruse palvemajas”™ — Uns Ehe. 11/12,

(1926), 13.



